A. INTRODUCTION
On the economy, the production process plays an important role in determining the extent of human life and prosperity of a nation (Reinert, 1999) . The Qur'an has laid a very strong foundation to production (Muhamat, Rosly and Azizan, 2012) . In the Qur'an and Sunnah widely demonstrated how Muslims are commanded to work hard to make a living so that they can have a better life, as revealed in Al-Qasas verse 73:
"And out of His mercy He has made for you the night and the day, that you may rest there in, and that you may seek of His grace, and that you may give thanks". [Al Qasas: 73]
The word "ibtaghu" in this verse means the desire (Ali, 2003 , II:1258 , the will is earnest to get something that shows the infinite effort. While the word "fadl" (grace) means the economic improvements that make people's lives economically obtain advantages and happiness. This verse shows that the importance of production activities is a fundamental principle in Islamic economics (Cf., Boutayeba, Benhamida and Guesmi, 2014) . Pursed production activity in humans and existence, welfare distribution that is based on justice and welfare for all human beings on earth (Cf., . Thus, the human interest in line with Islamic morals should be the focus and the target of production activities (Abdullah, Hamali and Abdullah, 2015) . In other word a production activity resulting in a product, which must be proportional to the values of the shari'ah and human interest (Deuraseh, 2012) .
It requires constant innovation considering human life continue to expand with the growing need for life as a system of life, Islam has set the principles of sharia through khiṭā b Allah and the Prophet PBUH, including in economic activity (Hassan and Hippler, 2014) . Shari'ah principles are the reference Mujtahids in an attempt to keep the taste of sharia in every ijtihā d product (Iqbal, Akhtar and Lodhi, 2014) . In Indonesian cotext, the atmosphere applies to institutions such as fatwa of NSC-ICU of Shari'ah economy, as legulator for sharia financial Institutions (Pasaribu and Ridwan, 2015) .
Essentially, product innovation of Sharia Financial Institutions is an ijtihā d in financial management bring to the Shari'a. It is reached by renewing, changing something that already exists or create something new. The word "shari'a" attached to the Sharia Financial Institutions or Islamic bank provides a consequence that every product offered must have compliance of Shariah (Fitriyah and Oktaviana, 2013) . In addition, as an Islamic Financial Institutions, the business has a lot to make a breakthrough to a more competitive and commercially viable and, as well as meet the needs of all stakeholders. Thus, innovation is a necessity for a time, times, there will always be changing. The spirit of innovation is in line with the rules: the laws law may be changed according to the changing times, places, circumtances, customary and intentions (Hallaq, Authority, Continuity and Change in Islamic Law, 2004:166) .
It is undeniable that the institutional, sharia financial management comes after the growth and development of conventional banks. It suggests that the presence of Shariah Bank is a reactionary phenomenon of the conventional bank financial management practices that promote the application of the system of interest that in some ways Identics with usury (Pita, 2014) . One thing that is strongly opposed Islam. The principle of the prohibition of riba is one of the principles in the Islamic economic system. This has implications for bank products sharia in some things, of course, required for innovative and competitive products compete with conventional banks (Athoillah and Al-Hakim, 2013) .
By empirically, the business management of the economy (finance) has been done since the time of the Apostle Muhammad in Mecca and Medina (Jamil, 2015) , which continued during the Khilafat al Rosyidin, and the Islamic Caliphate daulah afterwards. There are many hadῑths, athar or ijtihā d of the scholars after the Prophet related to economic transactions (Khalil, 2014) . This can be interpreted as an "innovative response" mujtahid to the phenomenon of the economy in the society at that time. The role of scholars can be paired with the role of NSC-ICU as an institution for the activity of sharia financial institutions in Indonesia. Thus, the understanding of history, especially relating to the history of the establishment of the Islamic economic law will be closer products on sharia financial institutions to the values of sharia in Indonesia.
B. METHODS
Through an understanding of the history, the background can be seen as a socio-cultural of Islamic laws formulated throughout history, as in the time of the Prophet, companions, next school scholars and so on. Through the analysis of the history of law, the sharia implementation stages can be known of all time, how scholars apply it to answer the question that appears in his day, that it can also emergence of fiqh rules from time to time. This knowledge will encourage scholars of today to reformulate the rules of the new economy, both micro and macro, in particular monetary fiqh rules that are part of the economic law of Islam.
C. RESULT AND DISCUSSIONS
A discussion of product innovation on Sharia Financial Institutions can not be separated from the history of Islamic banking. Because, a product on Sharia financial institutions like the fruit that is worth exploring the tree. Did he really come from the tree of Islam or conventional? In other words, whether the Sharia banking is a new financial institution that is totally unfamiliar and unknown in earlier times. Or whether it is an institution whose foundation has been laid since the early days of Islamic history?
By relating to a product of Islamic financial institutions, historical exploration on it becomes important, because it will determine the next steps. By quoting Karim (2010) , in which he stated when the concept of the bank is a new concept for Muslims, they have to start ijtihā d starting from zero. However, if the bank concept is not a new concept, it means that Muslims are familiar even to practice banking functions in the life of the economy, then the process of ijtihā d which do matter will certainly be easier. That means when the treasures of history were not yet putting the principles of financial management, may be the product Sharia financial institutions will be mere imitation product of conventional banks.
Innovation of Sharia Financial Products in the Classical Period
In fact, Islamic Economics is not a science of reactionary attitude towards the phenomenon of conventional economics. Beginning of its existence is equal to the initial presence of Islam in the face of this earth, because of Islamic economics is an integral part of Islam as a living system (Siddiqui, 2009) . Islam is believed to be a road or the concept of life course covers the economy as one of the activities of human life. So, we can say that Islamic economics is a religious activity or worship of economy (Jong, 2008) .
As the Messenger of God, Muhammad was a human being, as well as his people who live and work on meeting their needs with economic activity. What is different, he is the messenger of Allah, get a revelation from God. In this position, in addition to being businessmen, Muhammad PBUH also acts as a maker of judicial decisions. He is a major figure, because he was sent to perfect noble character. More specifically morality in economic activity. Thus, all of the words, actions and attitudes, is an innovative response in organizing the economic life of the people of his time (Faizal, Ridhwan, and Kalsom, 2013) .
Although the terminology of history at the time put the Arabs as jahiliyyah. In fact, they have been cultured and lived in civilized region. The system adopted for the results of their habits, which has been practiced Arabs long before Islam. Some of them are applied in agricultural management agreements such as mukhā bara, muzā ra'a, and musā qa. The profit sharing principle in its development is the fundamental principle of sharia banking business (Sadiq, 2014) . Mudaraba concept, also had long been part of their economy (Shafiai, 2011) . Where Muhammad (before becoming apostle) also carry out the concept, that is, when he acted as muḍarib (investment manager) for Khadijah (Mustofa, 2013) . Caliph Umar bin Khatab also invest the money of orphans (Zakariyah, 2014) to the merchants who trade on the trade route between Medina and Iraq. Business partnerships based on a simple system for the results of this kind continue to be practiced for centuries without change in shape at all. In a further development of practice for the results of the stretcher got the legitimacy of the Prophet.
Some of muamalah practices in Arab society enhanced through the bans and orders, while others are not given a special statement. This implies that economic practice is allowed. That phenomenon into the background to the rules of fiqh which reads " The law of origin in all forms is mu'ā mala be made unless there is proof that forbid it (Wahdan and Nofal, 2013, Al-'Ubaidi, 2011; Cf., Suyuthi, 1983 /1403 . Banking institutions are not recognized by the Islamic community, either at the time of the Prophet, al Khulafa al Rosyidin, Umayyad, Abbasid dynasty as well. However, the functions of banks that accept deposits, funds and transfer funds have been prevalent at the time (Wibowo, Setyono dan Abadi, 2013) .
In his article titled Islamic Banking, Sami Hamoud as quoted by Karim (2010) , revealed that, during the Mecca period, Muhammad PBUH known by the nickname al-Amin, believed by the people of Makkah for receiving deposits treasure. So, at a time before moving to Medina, he asked Ali bin Abi Talib to restore all of the deposit to the owner (Naeem, 2013).
In one story, A friend of the Prophet, Zubayr ibn al-Awam r.a., prefer not to receive entrusted property. He would prefer to receive it in the form of loans. Zubair action raises different implications, ie, first, to take the money as a loan, he has the right to utilize, second, because of the loan, he is obliged to return it intact. In the other story, mentioned Ibn Abbas r.a. also been transferring money to Kuffah and Abdullah bin Zubair transferring money from Mecca to his sister Mis'ab bin Zubair r.a. living in Iraq (Fajri, 2008) .
The use of checks is also known broadly in line with the increase in trade between the country Sham and Yemen (Mardiana, 2014) which lasted at least two times a year. Even during his reign, Caliph Omar bin al-Khatab r.a. use a check to pay to those who deserve it (Inayati, 2013) . By using this check, they took the grain in the Baitul Mal when it was imported from Egypt. In addition, the provision of capital for working capital based on profit sharing such as muḍaraba, mukhā bara, muzā ra'a, and musā qa, has been known since the beginning of the Muhajireen and the Anshar. Therefore, the financing is done by contract in accordance with the principles of sharia has become part of a tradition of Muslims since the time of Prophet Muhammad PBUH. Such practices treasure receives deposits, lend money for consumption purposes and for business purposes, as well as transferring money, it has been common practice since the time of Prophet Muhammad SAW. Thus, the main functions of modern banking in particular Islamic bank, which received the deposit, funds and transfer funds that have sharia compliance has become an integral part of the lives of Muslims, even since the time of Prophet Muhammad PBUH. where he served as a supervisor. Even, according to S. Praja Juhaya, some modern banking terms derived from the treasures of the science of jurisprudence, such as credit terms (English: credit; Romans: credo) were taken from the term qard. Credit in English means lending money; credo means trust; whereas qard in jurisprudence means lend money on the basis of trust. Similarly, the term check (English: check; France: Cheque) were taken from the term saq (suquq). ṣukū k in Arabic means the market, while the pay check is a tool commonly used in the market.
At the Time of Prophet PBUH. There are individuals who have been fulfilling their banking functions even though the individual is not performing all banking functions. A number of companions who carry out the institution function, i.e. receives deposits, carry out the lending and borrowing money, there is performing the function of borrowing and lending and some are providing working capital.
Only later, at the time of the Abbasids, the three banking functions performed by a single individual. Banks began to grow rapidly when many currencies circulating at that time so it needs special skills to distinguish between one currency with another currency. This is necessary because each currency has a different precious metal content so as to have different values. People who have specialized expertise is called naqid, sarraf, and jihbiz. It is the forerunner of the practice of currency exchange (money changers). The term jihbiz known since the time of Muawiyah (661-680M) who is actually borrowed from Persian, kahbad or kihbud. In the reign of Sasanid, this term is used for those who were assigned to collect the land tax. The progress of banking practice at that time was marked by the release of the SAQ (check) with an area as a medium of payment. In fact, the role of bankers has covered three aspects, namely accepting deposits, distribute, and transfer money. In the latter case, the money can be transferred from one country to another without the need to physically move the money. The money changer who has set up offices in many countries have started the use of checks as a medium for the transfer of money and other payment activities. In the history of Islamic banking, is Sayf al-Dawla al-Hamdani noted as the first to issue a check for the purpose of clearing between Baghdad (Iraq) and Aleppo (Syiria). So, the presence of currency exchange and check is an innovation in sharia financial practices at the time.
Innovation of Sharia Financial Products in the Modern Period
The basics of a contract that became a pillar in the banking operations sharia, actually get the settings. However, it takes the human actions that the existing concept can be implemented. It calls for formal financial institutions that are comply with sharia as the container value in applying the principles and values of Islam in real life. Sharia banking system in Sudan implement all of the contract that has been agreed by most scholars, in accordance with the principles of the sharia for the shari'a financial products and instruments offered to customers. All of the contract includes the contract for funding, financing and banking services. In general, it can be explained as follows: 1) Services product offered by the Sharia banking Sudan and varied enough to meet the needs of business and personal, Contract used by the services of these products mostly using contract says, wakā la and kafā la. Among its products, among others, ATM Cards, Cards Hajj / Umrah, SMS Banking, bill payment, electronic salary payment, sale and purchase of foreign currency, bank Guarantee, L / C in the country and the L / C. 2) Operational services, amongst its products are: deposit clearing, inter-city clearing, RTGS, Collection, Transfer, Transfer Foreign exchange, import Tax Online tax and bank references. The contract used for the services of these products mostly using wakalah.
Innovation of Sharia Financial Products in Indonesia
Product Innovation of Islamic financial institutions in Indonesia was initiated in 1991 after the establishment of Bank Muamalat Indonesia (BMI) as the only commercial bank conducting business based on the principle of profit sharing. Introductions bank based on the principle of profit sharing in the positive law is through Act No. 7 of 1992 on Banking and Government Regulation No. 72 of 1992 concerning Bank Based on Principles of Sharing.
Thus since 1992 the Indonesian banking industry is technically juridical already familiar with the term Bank Based on Principles of Sharing. However, on the other hand we have seen that Islamic banks in operation is not solely based on the principle of sharing, but there are a number of other Islamic traditional contract that can be implemented in practice meant interest-free bank. Many traditional Muslim contract, or often referred to as Islamic principles, is an instrument that replaces the conventional system of interest (ribā'), uncertainty (gharar), gambling (maysir), and vanity which are elements that are prohibited in Islam. Furthermore, Shari'ah banking products as stipulated in Law No. 21 of 2008 concerning Islamic banking is an elaboration of the basic concepts of Islamic Shari'a conducted by the NSC-ICU, both of which refer directly to the Qur'an and the Hadith as well as to the literature of Islamic law (fiqh).
NSC-ICU was given the responsibility to handle all issues related to the activities of Islamic financial institutions and increase public awareness of the economic and financial affair. NSC-ICU actively contributes in broadening the scope of Islamic financial services by providing regulatory support for this industry. In April 2000, the NSC-ICU Fatwa issued 12 related to the contract and Islamic products offered by Islamic banks and other financial institutions. 
D. CONCLUSION
Tracking the history of the product innovation of Islamic financial institutions should reinforce the understanding of the urgency of the principles of sharia in fostering Islamic economic system, which has been laid Muhammad PBUH, as the foundation of every ijtihā d the practices of the economy of Arab society at the time. The presence of Islamic banks is not a reactionary phenomenon to the existence of conventional banks. The historical fact substantially proved that banking practices have been presented since the early days of Islam, although institutionally sharia banks emerged after the presence of conventional banks. There is a similar atmosphere behind the emergence of sharia bank, in which he comes to offer the concept of lost and profit sharing as an answer to the concept of usury that is practiced conventional banks. Things which happened in the early days of Islam when the Prophet dealing with the system of usury practiced Jahiliyyah Arab society. Thus, in the framework of the history of the establishment of Islamic law, the principle of profit-sharing (lost and profit sharing) has got the legitimacy of the Prophet PBUH.
In the development, profit sharing principle applied in many mu'amalah contract at the time, such as mudaraba, musharaka, mukhubarah musaqah and others. It certainly should be a reference mujtahid scholars and institutions fatwa, such as ijtihā d of NSC-ICU in designing sharia based banking products. Meanwhile, ijtihādof NSC-ICU in relation to sharia based banking products can be the meaningful innovation in the application of Islamic law and make them competitive. So that, the society as a whole can accept them gladly, because their faith is maintained in a perfect and their economic activity remains favorable.
